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PARSHATBECHUKOTAI
€7) INANUTSHELL

ParshaBechikotai is dominaddby the passage in which lies at the heart of Judaism as an ethic of respBbnsibilit
God speaks of the blessings that will be experienced by thehe opposite of a victim culture. The remarkable statel
Israelites if they are faithful to the covandrhe curses at the end of the cursibst whatever happens, God will
they will encountdrthey are not. This belief iviri2 not reject Hipeople, explicitly refutes the Christian

involvement in history forms the basis favilsh J argument against Judaism, that God had rejected the

principle of hope. The choice between blessing and curse covenant in favour of a new one.

@ THE

‘\ CORE IDEA

This week we read Trechechahe terrifying curses sight of the heathen | timéght be their God: | am
warning of what would happen to Israel if it betrayed its the Lord\Vayikra26:4445)

Divine mission. We read a prophecy of history gone
wrong. If Israel loses its way spiritually, say the curses, it
will lose physically, econaihjc and politically also. The
nation will experience defeat and disaster. It will forfeit its moral univese,O as Martin Luther Kiqmut it. God is

freedom and its land. The people will go into exile and just. He may punish. He may hide His face. But He wi

suffer persecutlon.. Customarily we read thls_ pagsage n th%reak His word. He will fulfil His promise. He will rede:
synagogusotto vocm an undertone, sarfel is it. It is

hard to imagine any nation undergoing such catastrophe
and living to tell the tale. Yet the passage does not end
there. In an abrupt change of key, we then hear one of t’
great consolations in the Bible:

This is a turning point in the history of the human spiri
isthe birth of hop®t hope as a dream, a wish, a desire
but hope as the very shape of history itself, Othe arc ¢

His children. He will bring them home.

QUESTIONS TO PONDER

1.How does the promise that God will never cast as iw

Yet in spite of this, when they are in the land of th break the covenant give us hope?

enemies, | will not cast theynraeither will | abhor
them, to destroy them utterly and to break My
covenant with them: for | am the Lord their God. E

will for their sakes remember the covenant of theil 3 What are your hopes for your life and for the world >
ancestors, whom | brought forth out of Egypt in the

2.What is the difference between "hope as a dream" an
hope as the "shape of history"?



IT ONCE
gcf, HAPPENEDE

Gena Turgel survived Plaszow, Auschwitz and Bergen came as a profound shock. Despite everything, most
Belsen. She saw herrsiste brothein-law shot and lost children do not know the details of those years. Yet whi
much of her family. Only an iron determination to save her conveyed is not dark. Gena had no bitterness or hate o
mother kept her alive. When Belsen was liberated by the only serenity and gracioess.

British in 194®ne of the officers was a Jewish man,
NormanTurgelMeredays after they mttey became
engagedRev. Leslie Hardman, the Jewish chaplain who wa
with the troops as they entered Belsen, officiated at their
weddingGen®wedding dress, nedcbm a British army
parachute, imwexhibiedin Londo®Imperial War
MuseumGenaandNormanmovedo Londonandshe
livedtherauntilthe age of 9%aving children,

grandchilden and gregtandchildren.

What she taugletver and above the need for tolerance a
the willingness to fight on behalf of those who are victin
Alove of life itself. Every day was, for her, an unexpecte
She knew that there were hundreds of moments at whit
she milgt have died. Th#oo,is something that, atter
experiences at the hands of the Slagifelt a need to
convey to future generations: a sense that time is preci
and must be used to create good.

In 1987 she wrote laatobiographyl, Light a Candland QUESTIONS TO PONDER:
shespent much of her later years speaking to young peop 1 How did the strength®éna Turg&@hopeaffect her
atschoolanduniversitiesrecounting her experiences throughout heife?

during the HolocauMost of the people to whom she

spde were not Jewish, and what she had to tell them ofte 2- HOW can Gena's story help you have hope?

THINKING MORE

DEEPLY
P
Hope is one of the very greatest gewighutions to and the Messianic Alyelaism is the principled rejection of
Western civilision. Judaism is @eice of hope in the tragedy in the name of hope

conversation of humankind.O In the ancient world, there were L . . .
S ~ . . Judaism insists that the reality that underlies the unoterse
@agic culturé® whictpeople believed that the gods atere . - -
- . ) deaf to our prayers, blind to our aspirations, indifferent to «
bestindifferent to our existence, at worst actively malevolent. __. ;
. . . . existence. We are not wrong to strive to perfect the world,
The best humaosulddowasavoidattractingheir attention . L . S
) - . refusing to accept the inevitability of suffering and injustice
or appease their wratth sacrificetn the end, thoughwis - L .
. . . , . hear this note at key points in the Torah. It ocaies tinéc
consideredll in vainThe great stories of unavoidable tragedy

end oBereishitvhen first Jacob then Joseph assure the ott

were Greek. Biblical Hebrew did not even contain a word thatmembers of the covenantal family that their stay in Egypt

meant OtragedyQ in the Gr(_aek sense. Modern Hebrew had tcr)lot be endless. God will honour His promise and bring the
borrow the word: hentragedia

back to the Promised Land. We hear it again, magnificent

Then there are secular culturethéikef the contemporary Moses tells the people that even after the worst suffering
West in which the very existence of the universe, of human lifean befall a nation, Israel will not be lost or r€eetaih{
and consciousness, is seen as the result of a series of 30:F4).

meaningless accidents intended by no one a_md with no But the key text is here at the end of thettirébschecha
redeeming purpose. All we know for certain is thaone are This is where God promises that even if Istaii
we live, we will die, and it will be as if we had never been. Hope

, . L . , 3uﬁ‘er, but it will never die. It may experience exile, but
is not unknown in such cultures, but it is what Aristotle define o .
N . p . . . . eventually it will return. It may undergo the most terrible

as Oa waking dream,O a private wish that things might be . L .

. ) suffering, but it will never have reason to despair. Israel m
otherwise. As seen through the eyes of ancient Greece or . .

. . o . betray the covenant but God never will. This is one df the

cortemporary science, there is nothing in the texture of reality,

. } ) o ; fateful of all biblical assertions. It tells us that no fate is so
or the direction of history to justify belief that the human . i .
" L as to murder hope itself. No defeat is final, no exile endles
condition could be other and better than it is.

tragedy the storyOs last word.
For the most part, the Hebrew Bible expresses a quite differegtubsequent to Moses, all the prophets delivered this mes

view: that there cae change_ in the affairs of humanklnd. we . each itheirown wayHosea told the people that though the)
are summoned to the long journey at whose end is redemption



may act like a faithless wife, God remains a loving husband. tikvatenuOour hope is not yet lost.O Not by accident is Isr.
Amos assured them that God would rebuild even the most anthem called HaTikva, OThe Hope.O

devastated ruins. Jeremiah bought a field in Anatot to assure
people that they would return fBatnylon. Isaiah became the
poet laureate of hope in visions of a world at peace that have
never been surpassed.

H]c()ape emerged as part of the spiritual landscape of Weste
civilisation through a quite specific set of beliefs: that God
exists, that He cares abguhat He has made a covenant w
humanity and a further covenant with the people He chos

Of all the prophecies of hope inspirdayliir£26, none is as be a living example of faith. That covenant transforms our
haunting as the vision in which Ezekiel saw the people of the understanding of history. God has given His word, and He
covenant as alley of dry bones. Gradually they came never break it, however much we na&ydoneside of the

together, took on flesh, and lived again: "Then He said to mepromise. Without these beliefs, we would have no reason
Son of man, these bones are the whole house of Israel. Theyhope at all.

say, OOur bones are dried up and our hoge/ialost [
tikvatenywe are cut off.O Thesefwophesy and say to them,
OThis is what the Sovereign Lord says: OO My people, | am

(E:])O_mg 0 oEenky:)u:hgr?ve; afnld Eg;q you .ulgzm them; | will reading/ayikré6 can be an optimist. Yet no one sensitive
fing you back to the land of Isrdet€h@H: ) its message can abandon hope. Without this, Jews and Ji

No text in all of literature is so evocatinefafa of the Jewish would not have survived. Without belief in the covenant al
people after the Holocaust, before the rebirth in 1948 of the insistence, OYet in spite of this,O ¢iedeavié been no

History as conceived in thistgais not utopian. Faith does
not blind us to the apparent randomness of circumstance,
cruelty of fortune, or the seemindiggaf fate. No one

State of Israel. Almost prophetically, Naftali Herz Imber Jewish people after the destruction of one or other of the
alluded to this text in his words for the song that eventually Temples, or the Holocaust itself. It is not too much to say
became IsraelOs national anthem. HedMmtea Jews kept hope alive, and hope kept the Jewish people a

FROM THE THOUGHT OF
@ RABBI SACKS

This was perhaps the greatest contribution of idaism in a future that is not yet but could be, if we heed God®
the Judaic roots of Christiabity the West. The idea that obey His will and act together as a covenantal commun
time is an arena of change, and that freedom and creativityThe name of the Jewish futuh®peE

are GodOs gift to humanity, resulted in astonishing advanc
in science and our understanding of the world, technology
and our laility to control the human environment,
economics and our ability to lift people out of poverty and Future Tense, p. 249-252
starvation, medicine and our ability to cure disease. It led to

the abolition of slavery, the growth of a more egalitarian

society, the enhanced positfamomen, and the QUESTIONS TO PONDER:

emergence of democracy and liberalismE 1.How did Judaism contribute to the world the idea tlat
"time was an arena of change"? How did this lead to all
achievements listed?

J8ws were and are still called on to be the voice of hop:
the conversation of humankind.

To be a Jew is to be an agent of hope. Every ritual, every
command, every syllable of the Jewish story is a protest
against escapism, resignation and the blind acceptance ¢ 2 What is thdtarnatie to hope? How does Judaism
fate. Judaism, the retigid the free God, is a religion of combat this?

freedom. Jewish faith is written in the future tense. It is beuc:

‘ AROUND THE
I SHABBAT TABLE

1! Wherdn this week's parsttawe leariat hope is central to what it means to be a Jew?

2! How isJudaisi®value and culture of hope different from other cultures and societies?

3! Whee else in Judaism can you see this value expressed?

4] Can you also see hope expressed in Jewish history and the way Jews have acted throughout time?
51 What are your hopes for your life and for the world?
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THE CORE IDEA

1! Whatever challenges we face in our higi@fuse not to sekght at the end thfe tunneland have faithat the future will be betbercause God
has promised us that He will never abandon us. Beeis ifighgon to believectimlenges we face can be explained throughroistakesGod
always leaves the door opeartimnand redemption. Theportunity foreshuvBrepentancealways existEhe covenant will never be totally broke
and unrepairable. There will always be hope of a brighter future.

2! Hope as a dream s@uiperficidiope thadburdreanswill be realisd But hope as the shape of history suggests that history has a destiny. The hc
in the Torah is that the destiny of history is redeimmpth@enJewish people and the world.

3! Hopes can be individuztional, or universald the lesson of héqpenparshaBechukotaan be appliedad of these.

IT ONCE HAPPENEDE

1! Gena displayed deep hope in a brighter futalriiiding her life immediately after her experiences in the Holocaust. She married and built a
would contribute to the rebirth and continuity of the Jewish people iHdf@cpast generation. Through this and her efforts to sheeeohéfelp
she demonstrated her belief in hope as "the shape &fthéttrgte would be a happy ending to her story, the story of the Jewish people, an
of the humanity.

2! On any given day, when life itself seems out to get yowy,ouhearalto do is go back to bed and give up, remember Gena's story. How she f
her life and went forward, and appreciated each day as a gift.

FROM THE THOUGHT OF RABBI SACKS

1! Many ancient societies believed that everything in histogsisngd, or that history is doomegé&atéself in a nexsrding cycle. Judaism
introduced to the world the revolutionary idea that tomorrow can be better than today. That humans have ageneprid &bvatigettisteér. That
history has a destiny. That the world can and wékbeeddrhis was a new belief in a linear history that marcheditferemdestiny and that
humans are God's partners in achieving thist/blokhas encouraged Jews to be at the forefront of achievementsestbiiitiptove the world
and bring it closer to its destined state of redemption.

2! The alternative to hope is despair caused by the belief that history is destined &alriefieatitskiflaism, in both its ritual and its philosophy,
refuses to eept these positions. It encourages humanity to change the world for the better, inspiring the belief that tateotram tadaye be

AROUND THE SHABBAT TABLE

1! After listingheterrible curses that will be visited upon the Jewish peopteaij fhem the path of Godibreak their end of the coverthet Torah
states thatn' spite of this, when they are in the land of their enemies, | will not cast them away, neither will | abhothiiaenotteryemstichyo
break My covenant with theHowever difficult Jewish history becomes, this gives us hope that there will always be light at the enduskthe
God has promised us that He will never abandon us.

2! Sedrom the Thought of Rabbi,8asckse?.

3! This concept is inheramthie bedif thabne daashiach will comieeraléhgthe redemption of the world, an age of universal peace and an end
suffering in the world. This belief is also found itleiealyommand that requires us to make society a betfer plempleverymitzvatthat
commandas togprotect the poor in socidtyis implies a belief thatietycan be improved. Hope in a brighter future is at the core of these idea:

4! Persecution and suffering are recurring themes in Jewish hésttoy, Batthdewishesponses to adversitye Jewish drive for rebuilding and
continuity. Jews time after time would respond to an expulsion by finding another land to build and thrivetiagimtih#peanedt Jewish history
refused to d&e them to live there in peace. Generation after generation of Jews showed perseverance and determinagdiubhtn jilrsivie ssirv
a nation. No better example of this is the establishment of the State of Israel just three yeassKeopemigpthéetvish history has kbihwen
Holocaust.

51 SeeThe Core |Idgmswes.



